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Publisher’s Note

Ayatullah al Uzma seyyid Ali Khamenei, the
Revered Leader of the Islamic Revolution of Iran,
delivered several lectures in 1974, 1353 AH which
were later summarized and published. The original
title selected by the learned author for the book was
“Tarh Kulli Andisha Islami Dar Qur'an” (The General
concepts of Islam in the Qur’an). What the author
intended was to introduce the principles of Islam
according to the Qur’an. The author accordingly
provides a general survey of Islamic concepts by
supporting his beliefs with different verses of the
Qur’an.

The biography of the author has been taken from
an Iranian journal «Echo of Islami» (Vol. 1. No. 7.
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October 1981). In all Islamic texts, wherever the name
of the holy Prophet of Islamic is cited, the honorific
phrase salla-llahu alayhi wa Alihi wa sallam (May
Allah’s peace and benediction be upon him) or (a.s.)
follow. Most of the technical terms have been
explained in the ‘Notes’ at the end of the book.



"ABOUT THE AUTHOR

Ayatullah al Uzma Seyyid Ali Khamenei was
born on 15th July of 1939, of a religious family in the
holy city of Mashhad. His father, Hujjatuleslam Hajj
Seyyid Jawad Khamenei was one of the virtuous
Ulema (religious scholars) of Mashhad, and his mother
was the daughter of Hujjatuleslam Seyyid Hashim
Najafabadi. Upon completion of his preliminary
studies he entered the Nawwab Seminaty to bursue his
theological studies under the auspices of such mentors
as Ayatullah Milani and Ayatullah Hajj Sheikh Hashim
Qazvini.

In 1958 he proceeded on a pilgrimage to the holy
city of Najaf and in 1959 he went to Qum and became
the student of Ayatullah al Uzma Burujerdi, Imam
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Khomeini and Avatullah Haeri. He was in the
foretront in the Uprising of the 5th June 1963 (15th of
Khurdad. 1342) against the despised Pahlaviregime
alongside Imam Khomeini’s message to Avatullah
Milani concerning the Ashura massacre of 1963, He
then established a secret organization founded on
Islamic [delogy and Shi‘ism. When this organization
was discovered, many of the leading Ulema were
arrested and thrown into prisions but Ayatullah
Khameneiand some others'managed to tlee. In 1965
he returned to Mashhad. He had always been
threatened there by the SAVAK and security agents of
the Shah. Nevertheless, he continued teaching Figh
(Islamic Jurisprudence) and Usul (Principles) to
theological students. His lessons of Nahj al-Balaghah
and interpretation of the Qur’an attracted many
people, especially the youth.

Ayatullah Khamenei, throughout the
revolutionary struggle, was in the vanguard of the
Islamic movement. Between 1965 and 1979 he was
imprisoned six times and each time he was kept in
solitary comfinement.

In 1976, upon reiease he expanded his activities
making speeches all over the country while he
preached Islam among the youth. In 1978, he and
some other committed schalays established the
scholars’ Association. The nextyear he was exiled to
Iranshahr and then to Jiroft, but even after his release
he was Kept under SAVAK’s close watch.
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Ayatullah Khamenei has written and translated
several books like «The Future of Islamic world»
which was banned by the SAVAK in 1967. «Muslims
in the Indian Liberation Movement», «A Critique on
Western Civilization» a translation, «/mam Hassan’s
(A) Reconciliation» a translation, «The General
Concepts of Islam in the Holy Qur'an», «The Depths
of Daily Prayer« «A Correct Understanding of Islam»,
«Imam Sadiq’s (a.s) Life», «lLessons from Nahj
ul-Balaghah», «Collection of Leactures on Imamate»
and «Qur Position» which he wrote in collaboration
with the Martyr Ayatullah Beheshti, Martyr Dr.
Bahonar and Hojjatuleslam Hashemi Rafsanjani.

Ayatullah Khamenei at the culmination of the
great Islamic Revolution, upon the recommendation of
Ayatullah Mutahhari, was apponinted a member of the
Revolutionary Concil. Atter the victory of the
Revolution and the establishment of the Islamic
Repubtlic, he held numerous key posts such as:
Representative of the Revolutionary Council in the
Defence Ministry, Commander of the Guards Corps of
the Islamic Revolution, Imam’s Representative in the
Supreme Detence Council, deputy of the people of
Tehran in the Islamic Consultative Assembly (Majlis),
the Leader of the Friday Congregatinal Prayers and
the President ot the Islamic Republic of Iran.

Ayatullah Khamenei was elected unanimously as
the Secretary General of the Islamic Republican Party
following the martyrdom ot Dr. Bahonar.
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During the Iraqi-imposed war, as the new
President of the Islamic Republic of Iran with other
members of the Supreme Defence Council, he played
a Significant role in organizing the Armed Focres.
With his presence of the fronts he raised the morale of
our Islamic combatants. On 27th June, 1981 as a result
of the explosion of a bomb planted inside a tape
recorder by Munafigeen, he lost his right hand while
delivering a speech in the Abuzar Masjid in Tehran.
The Great Leader of the Islamic Revolution, Imam
Khomeini repeatedly asked after his welfare as he
recovered in the hospital. After his recovery he
stressed that his second life was a gift from Allah
which had been bestowed on him to serve Islam and
the muslims.

He was elected as the president of the Islamic
Republic of Tran tor the second term on 20th August,
1985, with a massive vote.

Following the sad demise ot the Greut Leader of
the Islamic Revolution and the Founder of the Islamic
Republic of Iran, Imam Khomeini he was elected the
Leader of the Islamic Revolution by a large majority of
the votes of the Assembly of Experts on 4th June.
1989.



Preface

In the present day materialistic world, it is an
urgent necessity to propound Islam as an ideology
which elaborates both the basic principles and sees to
man’s social life as well.

Before this, Islamic studies were generally devoid
of these two important characteristics. Hence, in
comparing Islam with other schools of thought and
ideologies of our time, these studies failed to lead
researchers to any useful conclusions or crucial
judgements. It means they have neither been able to
reveal the integrity and uniformity of Islam as a whole;
nor to define its relation to other schools of thought.

Furthermore, these studies had not considered
the practical aspects of life and specially the social
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environment. They have mainly been abstract rather
than concrete. Hence, the result has been nothing
more than theoretical knowledge. Regarding man’s
social life, the structure ot society, social
responsibilities and duties these studies fell short of
proposing any clear and speciftic practices.

Another point is that in many cases, the Qur'an,
the decisive and incontrovertible holy book of Islam,
has not been able to play an elucidative role in man's
life. Instead, dubious narrations and traditions became
maore reliable and dominating. Thus. religious beliefs
developed regardless of the Qur’an. Because of this
lack of interrelation and harmonising scrutinizing the
verses of the Qur’an has given way to superficial and
perfunctory reading. Such truitless reading was amied
at other worldly rewards. [n this way the honoured
Qur’an has become a means of demagogy in the nands
of commaon people with common worldly interests.

Bearing this reality in mind, it is necessary to
consider three important characteristics in Islamic
studies.

First of all, [stamic learnings, teachings and
beliets, should get rid of abstraction and generalities.
Islam, like other schools of thought. should apply to
practical responsihilities and social life of man.
Moreover. each speculative aspect of religion should
be probed to see what pattern for man’s lite, and what
aim for this existence (including the ways to achieve
such aims) it offers.
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Secondly. all aspects of Islamic beliefs should be
studied as a consistent whole and an integrative unit.
Considering these aspects, a few points should always
be kept in mind; each aspect in a part of the whole;
each a constituent of the compound, each one is like a
brick in a sohd building, and finally all of them are in
complete harmony with each other and not separate.
Approaching Islam in this manner will result in a
thorough understanding of the principles of Islam.
Such an understanding will enable us to present a
general and overall pattern of Islam as a perfect and
clear ideology which is in proportion with the
multidimensional life of man.

Thirdly, for the understanding of the Islamic
principles, fundamental religious documents and texts
should be regarded as the original sources, and not the
personal comments and judgements, nor the
accumulated and subjective knowledge of different
sorces. Thus, the outcome of such an investigation will
eventually be Islamic, and more purposeful. To
achieve this end, the Qur’an is the most authenlic and
perfect document which can be relied on. Of course,
deep meditation on the Qur’an is necessary while
reading it, as it itself has commanded us all.

What has been compiled in this treatise is a gist
to show the way for achieving the above-mentioned
purpose. The initial treatise was in the form of a report
on Islam in a series of successive lectures. In these
lectures effort was made to search for the most
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important bases of Islamic beliefs through its most
valid and vital dimensions, that is, through the
eloquent verses of the Qur’an. Then, through
explanatory description, which is the method of
scrutinizing the Qur’an, the above-mentioned bases in
these verses were specified. If necessary, in order to
explain or emphasize, use was made of the accurate
traditions of the Prophet of Islam (P.B.U.H) and the
infallible Imams (peace be upon them. By applying this
method, besides scrutinizing some verses of the
Qur’an, each time one of the principles of Islam was
explained as a part of Islamic thought and ideoclogy
from a practical and committed point of view.

Finally, to enable the listeners to have in mind a
summary of the presented subjects, the outcome of
each lecture was transcribel on paper and given to the
audience everyday. these summaries, in turn, can be a
source for an independent and comtinuous thought.
What is presented in this book is the collection of
these summaries (with minor changes) whose
publication is in answer to the repeated requests of
many listeners.

1996
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FAITH
Definition

Man’s effort and struggle, which are the very
essence of his existence, have a starting point and a
basis, that is called FAITH. Faith means to accept and
to believe in what man striving for and in the
correctness of the way which leads him to that aim
and, finally, in his very effort and struggle.

Without faith all struggle or effort is transient
and fruitless. Without faith seekers become
discouraged and disillvsionised and, as a result, they
become dispirited and inactive. Taking this reality into
consideration, the holy Qur'an emphasizes “the Faith”
and “the faithful” and introduces this character trait as
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the supreme value which stands at the peak of all
human qualities.

Now let us examine the most important Islamic
values and the place of faith, which enjoys the highest
rank among them, as in the following verse:

T sy o A0 AT KR A5 L T 0
LAl g Uu JUGTe,s wedny Sl .&w,ﬁ\ﬁr,ﬁ, il
Uil 3,5l {.un, NPEL [ RO E PR WEAI ECR X {EA LR salty
AT oo o1l LT 8 3 15,0006 ) fors ;j,,,u, 5,571
€580 5 S, |50 7 il |
(\WV :5,aJh)
It is not righteousness that you tum your
faces towards the East and the West.
True righteousness is this that one
should believe in Allah and the Last
Day, the angels, the Book, and the
prophets, fo give of one’s wealth out of
love for Him to kinsmen, and orphans,
the needy, the traveller, beggars, and (o
free the slave, to perform the prayer, to
pay the poor-rate. And they who fulfil
their covenant, when they have engaged
in a covenant, and endure with
fortitude, misfortune, hardship and
peril. These are they who are true in
their faith. These are the truly
God-fearing. (2:177).
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In this way, in response to the believers in the
Bible, who regard Judaism or Christianity as the only
way of salvation, the Qur’an emphasiser the great
Islamic faith as the way to man’s salvation:

s Dol s 051 s G 05 Ly B4 T 153
W 0 s 151 B 5 D e 0T TG BLENTS & s
€T a4 Tl J,.ci,J A SRA N
(VY — A1 55ah)
“Say: We believe in Allah, and (in) that
which has been sent down on us and
sent down on Ebrahim, Ismael, Ishaq
and Yaqub, and the tribes, and that
which was given to Musa and Isa and
the prophets, from their Lord; we make
no distinction between any of them, and
to Him do we submit. And if they
believe in the like of that you believe in,
then they are truly guided... (2:135-138).

Cognizant Faith

In this regard, the following subjects are to be
seen in the holy Qur'an:

1. Having faith in the principles and foundations
of the religion 1s one of the outstanding characteristics
of the Prophet of Allah and his true followers. It is so
outstanding that the Qur’dn has laid specific emphasiz
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on it, saymg:

. 2 - ..
PO Y lJSu_,...“,l'lja.?;wdiJ;tEJ AT RAP
m,u;q;zﬁwbu;éub,uﬁ)w ol TGN Aty 4355

(YAS 3 a1

The Messenger believes in what was
sent down to him from his Lord, and
(sodo) the belivers; each one believes
in Allah and His angels, and in His
Books and His messengers: we make no
distincition between anyone of His
messengers. They say, ‘We hear, and
obey. Our Lord, (grant us) Thy
forgiveness, our Lord! unto Thee is the
final retisen’.

2. Faith is founded upon understanding, intellect
and knowledge; it 1s not blind not imitative belief. This
very characteristic disting vishes faith from other
wrong devotions which are oftern absurd, futile and
devoid of purpose.

In the following verses a clean indication of this
kind of understanding can be diseerned:

J3Y U AT JaT B et a2 I G ol
‘,t_, 4 Gy 5655, rw—* s 105385 Ll &1 5475 05 il s LN
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Surely in the creation of the heavens
and the earth, and in the alteration of
night and day there are signs for men
possessed of minds who remember
Allah, standing and sitting and on their
sides, and reflect upon the creation of
the heavens and the earth; ‘Our Lord,
Thou hast not created this in vain.
Glory be to Thee. Guard us against the
chastisement of the Fire. Qur Lord,
whomsoever Thou admittest into the
Fire, Thou wilt have abased; and the
eveil-doers shall have no helpers. Our
Lord, we have heard a caller calling us
to belief, saying, ‘“‘Believe you in your
Lord’’ And so we believed’ (3.
190-193).

3. Only an enlightened mind can perceive this
knowledge and understanding; otherwise, faith would
turn into a petrified and foolish bigotry and the way to
truth and salvation would be blocked for man. This is
why the Qur’an seriously condemns the bigoted and
imitative faith of pagans. Let us consider the rebuking
and meaningful tone of the following verse:

bair i 1016 2901 s ST 03 el o s Bl p
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“And when it is said to them, ‘Come
now to what Allah has sent down, and
to the Messenger, They say. ‘Enough for
us is what we found our fathers doing.’
What! even if their fathers had
knowledge of naught and were not
guided?” (3: 104).

Dynamic Faith together with Practice

Does faith mean just an abstract belief of view?
Does faith merit consideration as far as it is dymamic
and decisive in shaping our life?

The Qur’an always associates faith with practice
and regards 1t a motivation for crossing the way to the
desired destination. In many verses of the Qur’an
rewards of this and the next world are dependent upon
the faith along with practice. Listen to the boly Qur'an
ponder upon what it says here:

AT TS 58 10Ty 15505 LT, T ULy

3 e [ U 50T 5 e B A1 31,0t w520 5

850 1 35 5 b Tt 45T B T Al 5 1 0T

5 ST 5l 1,26 0T S 2l 1 505 e Ty 0,2
ol AT a8 1805 58 G 1,04

4 —_——h

(YA - VY :E.J-l)
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O believers, bow down and prostrate
yourseselves, and worship your Lord,
and do good; that you may succeed;
and struggle for Allah as is His due, for
He has chosen you. and has laid on you
no impediment in your religion, being
the creed of your father Ebrahim; He
named you Muslims aforetime and in
this, that the Messenger might be a
witness for you, and that you may be
witnesses for the mankind. So perfom
the prayer, and pay the poor rate, and
hold you fast to Allah; He is your
protector - an excellent Protector, an
excellent Helper. (22: 77-78).

In the above verses the most important
constituents of religious belief, namely victory success,
superiority, leadership of mankind and, finally, Allah’s
support, are all dependent upon dynamic faith
together with practice. The following verse reminds us
of actions resulting from faith and specifies the role of
dynamic faith in an Islamic society.

1 et b gkl 2Bl 585 1,205 LT 2, 4T
sl 2 5 15T G T3 Sl ks 80,55 13T 2 0T
Al B o e i Ys s
VAR
“Surely those who believed and fled
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(their homes) and struggled in Allah's
way with their possessions and their
souls, and those who gave refuge and
help-those are each others guardians.
And those who believe but have not
migrated, you have no guardianship
over them ull they migrate. (8: 72).

Faith and Y¥ts Responsibilities

According to the verses quoted above true taith
is inseparable from practice. Profit seekers do not
cansider the reponsibilities of faith as an obligation.
They accept these reponsibilities in so far as these suit
their personalinterests. Otherwise, they have no care
for such responsibilities whatsoever.

In the culture of the Qur’an such people, who
might carry a little faith in their hearts, stored for the
days of distress, are called faithiess and unbelievers.
The holy Qur'an promises salvation, prosperity, victory
and superiority to the faithful who attend a to their
responsibilities in faith under all conditions.

The following verses show the clear direction of
the holy Qur’an in this regard:

i L0 blao 2L 6 s Wl oW o 5T Ly
ST L3 &ll5 i e e o8 00 7 Wby 023 AU AT 5 s
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“Certainly We have revealed clear signs
and Allah guides whomsoever He
pleases onto the straight path. They say,
‘We believe in Allah and the Messenger,
and we obey’. And them after that a
party of them turn away; and they are
not believers. And then they are called
to Allah and His Messenger that he
may judge between them, lo a party of
them turn aside, and if they are in the
right, they will come to him
submissively. What, is there sicknessin
their hearts, or are they in doubt, or do
they fear that Allah and His Messenger
may act unjustly towards them? Nay,
but those - they are the unjust. All that
the believers say, when they are called
to Allah and his Messenger to judge
between them, is that they say, ‘We
hear, and we obey’; those - they are the
prosperers. He who obeys Allah and His
Messenger, and fears Allah and keeps
duty (unto Him),; such indeed are the
achievers. (24: 46-52).
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And finally, in the following two verses, the
Qur’an gives the happy tidings of the establishment of
the Divine rule and the ideal Islamic society over the
world through those true believers whose deeds are
good and tied with faith.

T g walad ¢ uuu}l&;,rs\.,l,.,lh,mm;;,;.
e ey B g T sl 4 = r.iu&t";ﬁldund.\ﬂgzb;ﬂ s
(Luduﬁqu ,.uu L,alﬂs_,.—;-.:w
(00 :,0h

“Allah has promised those of you who
believe and do righteous deeds that He
will surely make them successors in the
land, even as He made those who were
before them successors, and that He
will surely establish their religion for
them that He has approved for them
and will give them in exchange, after
their fear, security: ‘They shall serve Me,
not associating anything with Me..."”

(24:55).

Good Tidings (1)

What does man need in order to attain ultimate
success?

1. He needs to know the aim and the right road
to achieve it (guidance).

2. The veils of ignorance, ambition, fancy and

26



every other thing which cloud man’s vision and his
power of thinking should be removed. Instead, the
light of truth should penetrate his innermost soul.

3. In his long journey towards success he should
get rid of confusion and anxiety - which are internal
hindrances and are much more difficult than external
ones to overcome (tranquillity and security).

4. He should regard his struggle fruitful and hope
for a successtul conclusion.

5. His faults and guilts should be compensable
and forgivable (forgiveness and pity).

6. At all time she should have a reliable and firm
hold.

When confronting the enemies, he should be able
to rely on a power superior to human being’s power.

8. He should be superior to the opponent’s
ranks,.

9. He should overcome those 6pposing of his aim
and his true path which are obstacles to his progress.

10. Finally, he should get rid of all the difficulties,
hindrances, bondages in order to accomplish his aim
(success and achievement).

11. In every situation he should enjoy what has
been prepared for man in this world. At last, after the
exhausting span of life and finishing all the struggles,
he should face a decent reward and repose in the
pleasures of heaven.

Now let us consider the verses of the Qur’an
which promise all these to those of the believers whose

27
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faith is accompanied with respomnsibility and good
deeds.

Guidance

ek i e ST 085 LT T E
{4 :u-*:j_)
“Surely those who believe, and do good

their Lord will guide them by their
faith..;” (10:9).

ERATIRA Vmu,i, ';:,,uu ;.5;@1@ ST LY
P POy Jads e L5 pﬂ-‘l-"'-"“'—“’ 2 il a1, w-‘-”
AR IR
(Y240 — Wi L
“O men, a manifest proof has now
come to you from your Lord; We have
sent down to you a clear light. As for
those who believe in Allah, and hold
fast to Him, He will surely admit them
to His mercy and grace and will guide

them to Himself on a straight path’.
(4:174-175).

ol dBT55 L T a0 RS

“But those who struggle in Qur cause,
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surely We shall guide them in Our ways;
and Allah is with the good-doers.”’
(29:69).

A5 2Ty o8 U T e i 2 1T 1, 00435 500
on 0T Lol 3T AT 3,00 6 55 S W1 R
'(bjt\j,\" Lﬁ-’

(Yev :5 2
“Allah is the Guardian over the
believers; He brings them forth from the
darkness into the light. And the
unbelievers-their patrons are idols, that
bring them forth from the light into the
darkness; those are the inhabitants of
the Fire, therein dewelling forever.”’
(2:257).

Fd
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“O you who believe, remember Allah
often, and glorify Him at dawn and in
the evening. It is He Who blesses you,
and His angels (bless you), to bring you
forth from the darkness into the light...”
(33:41-43).
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“O you who believe, fear Allah, and
believe in His Messenger, and He will
give you a two fold portion of His
mercy, and He will appoint for you a
light whereby you shall walk...” (57:28).

Good Tidings (2)

Tranquillity and Security:

To find relief from confusion and anxiety is one
of the most important benefits of the faithful. The
Qur’an promises to provide the faithful with such a
valuable spiritual state.

PR
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e

“Those who believe, their hearts are set
at rest by Allah’s remembrance-in
Allah’s remembrance are the hearts set
as for those who believe and do
righteous deeds theirs is blessedness and
a fair resort’. (13:28-29).

Prophet Ebrahim (P.B.U.H.) explained this truth
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to the wandering pagans of his time who did not enjoy
internal tranquillity and peace due to the lack of any
definite and logical idology. He spoke about his inner
peace and security, the origin of which was his solid
faith.

oA
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“And his people disputed with him. He
said: ‘Do you dispute with me
concerning Allah and He has guided
me? [ fear not what you associate with
Him, unless my Lord wills. My Lord
embraces all things in His knowledge;
will you not remember? And how
should I fear what you have associated
with Allah that for which He has not
sent down on you any authority? Which
of the two parties has better title to
security, if you know? Those who
believe, and have not confounded their
belief with evildoing-to them belongs
the true security; they are rightly
guided.” (6:80-22).
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Fruitfnlness

The faithful person knows that each step takes
him nearer to his aim. He knows that his efforts and
activities are generally fruitful and none of them will
g0 In vain.

LA e 0TS N e 88 s uap

1 S3le) s 0 50 Ly bl 15 2l B WA s s e Jo
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(VEF :5,ad0)
“.. And We did not appoint the
direction (Qiblah) thou wast facing,
except that We mught know who follows
the Messenger from him who turns on
his heels-though it were a grave thing
save for those whom Allah has guided;
but Allah would never leave your faith
to waste-truly, Allah is Affectionate with
the people, All-compassionate’".
(2:143).

€558 B0 43I DLW 5 505 T 2 i 1y
YA}
“And whosoever does righteous deeds
being a believer, no unthankfulness
shall befall his endeavours. Lo! We
record (them) for him”. (21:94),

32



MONOTHEISM
Monotheism in the Islamic World View

In the Islamic world view every phenomenon of
the world depends on and is created by a superior
power. This superior power is God (Allah). He enjoys
all the good attributes such as knowledge, power will,
life, etc.

Everything, from the smallest particles to the
highest points in the galaxies and the unknown worlds
are created by Him and are under His control. All the
living things of the world, that is, man and other
animals, are his subdued slaves, and from the point of
view of slavery all of them are equal. Nothing is under
such titles as children, friends, ect., free from his
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servitude. He is the Creator and FHe provides all the
creatures with the power of thinking, decision, material
possibilities, and so forth.

This outlook is the very fundamental principle of
Islamic plans and its effective and practical thoughts
(Islamic Ideology).

The delicate melody of monotheism can be heard
in several hundred verses of the Qur’an. Let us pay
attention to the following verses:
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“Allah! there is no Alluh but He, the
living, the Everlasting. Slumber
overcomes Him not, neither sleep. To
Him belongs all that is in the heavens
and the earth. Who is there that shall
intercede with Him save by His leave?
He knows what lies before them and
what is behind them, and they
comprehend nothing of His knowledge
save such as He wills. His Throne
comprises the heavens and the earth;
the preserving of them wearies Him not;
He is the Most High, the Great’.
(2:255)
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“And they say: ‘The beneficent (Allah)
has taken unto Himself a son’. You
have indeed made an abominable
assertion. The heavens are well high
rent and the earth split asunder, and the
mountains well nigh crashdown for that
they have Beneficent a son; and it
behoves not the Beneficent to take a
son. None is there in the heavens and
the earth but he comes to the
Beneficent as a servant. He has indeed
counted them, and He has numbered
them exactly.” (19:88-94)

Monotheism in the Islamic Ideology

The Qur’anic monotheism is not an obscure and
irrational concept. It is rather a committed and a
constructive belief. It is a way of thinking which has an
effective role in the organisation and administration of
the society. Monotheism is indeed a cornerstone - the
principal one - of Islamic ideology.

The dependence of the world and man on the
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Supreme Power Allah predetermines the world to
have been created for a purpose. It in turn demands
that man by using his powers of thinking and decision
making should choose the straight path in order to
achieve his aim. He should clearly identify aim and the
direction which leads to it.

Considering Allah, as the only Creator of the
world necessitates that the power of law giving be
exclusive to His Will, and all creatures who possess
common sense be subject to His rule (Exclusive
Divinity). Also, the infinte knowledge of Allah
demands that the competency of making rules for men,
which are unavoidably based on man’s needs and
interests, be solely vested in Him.

The uniform servitude of all living things towards
Allah warrants that none of His creatures be granted
the right to govern over others (negation of idolatry).
It also warrants that the leader of mankind be the one
whom God himself has chosen to govern, either by
appointing the infallible Imams or by defining the
criteria for Islamic governors during the times of the
infallibe Imam’s absence.

The following verses of the holy Qur’an will
elucidate parts of the Islamic thought about
monotheism:
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“Yet there be men who take to
themselves objects of worship apart
from Allah loving them as Allah is
loved; But those who believe love Allah
more ardently. O, if the unjust might
see, when they see the chastisement,
that the power altogether belongs to
Allah, and that Allah is severe in
chastising, when those that were
followed disown their followers and they
see the chastisement, and their ties are
cut asunder. And those who followed
say, ‘O if only we might return again
and disown them, as they have
disowned us’. Even so Allah shall show
them their deeds. O bitter regrets for
them. Never shall they come out of the
Fire. (2:165-167)

Exclusive Obedience and Worship of Allah

So far we gathered that monotheism is not

merely a philosophical idea, but a basic concept on
which man’s social and personal life should be

founded.

37



Some of the general articles of the Monotheistic
Covenant in the Qur’an are as follows:

According to the principle of monotheism,
human beings do not have the right to worship or obey
any person or anything except Allah. On this basis, al
the sufferings and oppressions which have been
imposed on mankind by false gods throughout history
were devoid of any true justitication. This general
statement includes idols, gods, tyrants and finally the
inclinations of the carnal soul. The following verses
which are about false gods - whether human or other
things - clarify the basic set of beliefs contained in
monotheism.
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“And the day We shall muster them all,
then We shall say to those who
associate partners (with Allah): ‘Get
you to your place, you and your
associates. Then We shall separate
them widely apart and their associates
will say, ‘Not us you were serving. Allah
is a sufficient witness between us and
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you; assuredly we were heedless of your
service.’ There every soul shall witness
its past deeds; and they shall be brought
back to Allah, their Lord, the True, and
there shall escape from them that they
were forging. Say: ‘Who provides fo'{' you
out of the heaven and earth, or who
possesses hearing and sight, and who
brings forth the living from the dead
and brings forth the dead from the
iiving, and who regulates the affair?’
They will surely say, ‘Allah’ then say:
‘will you not guard (against evil)...””
(10:28-31).
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“Say: ‘Is there any of your associates
who guides to the truth?’ Say: Allah
guides to the truth; and who is worthier
to be followed - He Who guides to the
truth, or he who guides not unless he is
guided? What then ails you, how you
judge?” (10:35).

It is clear that to guide and being guided are
human needs. Thus, the above verse is about those
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men who proclaim themselves gods or consider
themseives to be the partners of Allah and oblige
other people to obey them as slaves. Islam negates
servitude to false gods, which may be religious powers
(priests) or political and economic powers (tyrants,
nobles and rich men).
In a verse of the Qur’an Islam offers the
following suggestion to the people of the Book:
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“Say: ‘People of the Scripture come
now to a word common between us and
you, that we worship none but Allah,
and that we associate not aught with
Him, and do not some of us take others
as Lords, apart from Allah.” And if they
turn their backs, say: ‘Bear witness that
we are Muslims.” (3:64)

However, the Qur’an regards obedience to the
elders and eminent persons as an obedience to Allah
and in a few verses it introduces the executive
authority of the Islamic society (the Prophet and those
in authority, i.e.Ulil-"amr)®.
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True Spirit of Monotheism: Negation of Servitude to
False Deities

Scrutinizing certain other verses of Qur’an will
further clarify the effect of monotheism and its unitary
influence upon the i1ndividual life and social
organizations.

According to the Qur’an, refusing to worship
false gods does not necessarily imply that one is a
monotheist. In order to be regarded a monotheist, one
has to deny the obedience to the opponents of God as
well. This point is quite evident in the Qur’an that
those who obey false gods are called polytheists. In this
way, worshipping Allah which is the meaning and the
spirit of monotheism can be called exclusive obedience
and servitude to Allah. Thus obedience to and the
worshipping of false gods, in all forms whether
individual’s commands, public rules or social
organization or so forth, is considered polytheism. This
is why monotheism is manifested in the verses of the
Qur’an in such a protesting manner in great many

verses:
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What, shall I seek other than Allah for

a judge? For it is He Who revealed to

you the Book well-explained; and those

whom We have given the Book know it

is sent down from thy Lord with the

truth; so be not of the disputers. Perfect

is the Word of thy Lord in truthfulness

and justice; none can change His

words; He is the All-hearing, the

All-knowing. If you obey most of those

on earth they will lead you astray from

the path of Allah, they follow only

surmise, merely conjecturing. Thy Lord

knows very well who goes astray from

His path; He knows best who erreth

from His way and He knows best the

rightly-guided. Eat of that over which

Allah’s Name has been mentioned, if

you believe in His signs. How is it with

you, that you do not eat of that over

which Allah’s Name has been

mentioned, seeing that He has

explained for you that He has forbidden
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unto you, unless you are constrained to
it? But surely, many lead astray by their
caprices, without any knowledge; your
Lord knows best the transgressors.
Forsake the outward sin, and the
inward; surely the earners of sin shalll be
recompensed for what they have earned.
And eat not of that over which Allah’s
Name has not been mentioned; it is
surely a transgression. The Satans
inspire their friends to contend with you;
if you obey them, you shall be
polytheist”. (6:114-121).
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“And Paradise shall be brought forward
for the God-fearing, and Hell advanced
for the erring, and it will be said unto
them where were you serving apart from
Allah? Do they help you or help
themselves?’ Then they shall be pitched
into it, they and the perverse and the
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hosts of Iblis, all together. They shall
say, as they dispute there one with
another, ‘By God, we were certainly in
manifest error when we made you equal
with the Lord of all being. It was
naught but the sinners that led us
astray; so how we have HO IRtercessors,
nor a loyal friend. O that we might
refurn again, and be among the
believers! “‘Surely in that is a sign, yet
most of them are not believers’'
(26:90-103).

Monotheism and the Negation of Social Class System

Social discrimination has always been the cruelest
stigma of human history. In order to justify this cruelty,
somtimes they say. “Different gods have created
different classes of the society and, therefore, each
class has its own special privileges and rights; at other
times they claim™. **The One God has granted
particular rights to a special group of people when
creating them.” On the whole, at ditferent stages of the
history of mankind this justification has appeared in
different forms and, on this basis, the luxury of the
upper class and deprivation of the oppressed class
have been regarded a natural necessity.

The principle of monotheism not only considers
all the creation as creatures of the One God, but also
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denies all forms of social discrimination among human
beings. A part of the monotheistic directions which
appears in the holy Qur'an is as follows:
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“Say: ‘Whose is the earth, and who ever
is in it, if you know? They will say:
‘Allah’s’. Say: ‘Will you not then
remember?’ Say: ‘Who is the Lord of
the seven heavens and the Lord of the
grand Throne?’ The will say, ‘Allah’.
Say: ‘Will you not then be God-fearing?
say: In Whose hand is the dominion
over all things and He protects, while
against Him there is no protection, if
you have knowledge?’ They will say,
‘Allah’s.” Say: ‘How then are you
decived?’ Nay. but We brought them the
truth, and they are truly liars, Allah has
not taken to Himself any son, nor is
there any god with Him; for then each
go would have taken off that he created
and some of them would have
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overcome others; glory be to Allah,
beyond that they described, who has
knowledge of the Unseen and the
Visible: high exalted be He, above that
they associated!” (23:84-91).
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“O men, worship your Lord Who
created you, and those that were before
you, haply so you will be God-fearing;
who assigned to you the earth for a
bedding and heawens for canopy and
sent down out of heavens wafer,
wherewith He brought fourth fruits for
your provision; so set not up compeers
to Allah wittingly.” (2:21-22)
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“O men Lo! We have created you male
and female, and appointed you nations
and tribes, that you may know one
another. Surely the noblest among vou
in the sight of Allah is the most
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God-fearing of you. Allah is
All-knowing, All-aware.” (49:13).
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“We honoured the Children of Adam
and carried them on land and sea, and
provided them with good things, and
preferred them greatly over many of

those We created.” (17:70)
Psychological Effects of Monotheism

Although the principal object of monotheism is
to establish a monotheistic society, that is, a society,
where there is no class discrimination and the Divine
rules and the commands of Allah are dominant, the
psychological effects of this belief upon the believers is
tremendous and worth note. On the whole it can be
said that the monotheistic belief incorporates of the
society and the making of the individual.

The followers of monotheism, under the
influence of this belief, enjoy important benefits
including infnite hope, untiring effort, protection from
fear and lust, broad-mindedness, the right direction
and so on.

The Qur’an in some of its verses, when speaking
about faith and the life and efforts of the true believers
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clearly points out some of these characteristics. Sample
verses are as follows”.
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“And those who answered Allah and
the Messenger after harm had smitten
them-to all those of them who did good
and feared Allah, shall be a mighty
wage: those to whom the peaple said,
‘The people have gathered against you,
therefore fear them'; but it increased
them in faith, and they said, “‘Allah is
sufficient for us; an excellent
Guardian is He.” So they returned with
blessing and bounty from Allah.
untouched by any harm; they followed
the pleasure of Allah; and Allah is of
abounding bounty. That Is Satan
frightening his friends. Therefore do not
fear them; but fear Me, if you are
believers." (3:172-175).
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PROPHETHOOD
The Philosophy of Prophethood

What is the purpose of Divine religions and what
is the philosophy of “prophetood” which conveys the
Divine messages of such religions? What is the
meaning of “prophethood” and what is its relation to
the “prophetic mission”? What are the goals of
“prophethood” and the “prophetic mission”? What is
the starting point of the prophets and what is the fruit
of their endeavours? These questions and the like are
fundamental subjects of “prophethood”, wich every
true believer must be aware of. The Holy Qur’-an has
given short, perfect and clear answers to all these
questions.
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Prophethood is essential, for man’s senses and
instincts-and even his knowledge are not enough to
lead him to salvation. So he needs something superior
to his intellectual power, i.e.. guidance through
heavenly revelation. This heavenly revelation
originates from Allah Who is the Creator of man and
aware of all his imperfections, needs, sufferings, and
the treatment for them. This is the logic of all religions
of the world and the philosophy of “prophethood”.

Due to this need (heavenly guidance) the
prophets are ordained to prophethood in order to
bring into action programmes which can meet it.

The above-mentioned points can be clearly found
in certain verses of the Qur’an as follows:
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“The people were one nation; then
Allah sent forth the prophets, to bear
good tidings and warning, and He sent
down with them the Book with the
truth, that He might decide between the
people touching their differences; and
only those who had been given it were
at variance upon it, after the clear signs
had come to them, being insolent one
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to another; then Allah guided those
who believed 1o the truth, touching
which they were at variance, by His
leave; and Allah guides whomsoever He
wills to a straight path”. (2:213).
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“All that is in the heavens and the earth
praise Allah, the King, the All-holy, the
All-mighty, the All-wise. It is He Who
has raised up from among the common
people a Messenger of their own, to
recite His verses to them and to purify
them, and to teach them the Book and
Wisdom, though before that they were
in manifest error, and others of them
who have not yet joined them. And He
is the All-mighty, the All-wise. That is
the bounty of Allah He gives it to whom
He wills, and Allah abounding bounty.”
(62:1-4).
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Prophet’s Calling

Prophetood is a prophetic mission (bi‘thah). It is
a resurrection after a period of quiet and tranquillity.
Initially this resurrection affects the Prophet’s spirit
and then his environs.

The Prophet, endowed with extraordinary
knowledge and fair background, is ready to accept the
great responsibility. Of course, before being called to
prophethod, this protential power is not engaged in
daily efforts. The Divine inspiration revolutionizes the
Prophet and moves his spirit. Then he is only ordained
to prophethood.

The following verses remind one of the beginning
of this resurrection in the spirit of the Prophet of
Islam:
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“By the early dawn the night when it
falls! Thy Lord has neither forsaken
thee nor hates thee and the Last shall
be better for thee than the First. Thy
Lord shalil give thee, and thou shalt be
satisfied. Did He not find thee an
orphan, and shelter thee? Did He not
find thee wandering, and guide thee?
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Did He not find thee needy, and suffice
thee?” (93: 1-8).

This inner resurrection, which had considerable
physical influences on the apearance of the Prophet
(P.B. U H.). begins with the followmg verses:
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“Read: In the name of thy Lord who
created; created man of a blood-clot,
Read: And thy Lord is the Most
Generous, Who taught by the Pen,
taught man that he knew not. No
indeed; surely man waxes insolent, for
he thinks himself selfsufficient. Surely
unto thy Lord is the returning. (96:1-8).

The following verses also indicate the same
change in the Prophet’s spirit
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“By the star when it plunges, your
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companion is not astray, neither errs
and nor speaks out of desire. It is
naught but u revelation revealed, taught
him by one of mighty forces, all
powerful; he stood poised, being on the
uppermost horizon, then drew near and
suspended hung, two bows' length away,
ornearer, then revealed to His servant
that He revealed. His heart lied not
what he saw’ what! will you dispute
with him what he sees?” (53:1-12).

It is after the acquisition of this inner and
spiritual motive that the Prophet’s life undergoes basic
change, This is verily the “calling of prophethood™.

Social Ressurrection and the Prophet

Prophets appear in times of social chaos and
disorder in order to establish a perfect human order
conforming to rules of nature. In this way, “truth”
replaces “falsehood™.

Man, whose nature is in harmony with nature,
will find his way to evolution when he contforms to an
order which is regulated by the world’s and man’s
nature and governed by rules which are in proportion
with his spiritual and physical make up. It is in this
manner that he proceeds towards his proper evolution.

Throughout history, ignorance and prejudice
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have reversed the course of humanity and by imposing
inhuman systems have misted man out of his natural
course. The prophets lead him onto the straight path.
It is therefore understood that the prophet has to
make his misted and ignorant society undergo a basic
and complete change to establish a righteous system.
This is the phase of social resurrection which happens
after the prophet is appointed to prophethood. In fact,
through this great resurrection all the superticial and
empty traditions and systems are discarded to be
replaced by a valid and correct system which is the
divine religion.

In the following verses, we can clearly see some
general points about the inhuman system of Pharach
and the divine and natural order revealed to Moses
which was meant to replace it.
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“Those are the signs of the Manifest
Book. We will recite to thee something
of the story of Moses and Pharaoh
truthfully, for a people who believe.
Now Pharaoh had exalted himself in
the land and had divided its inhabitants
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into castes, abasing one party of them
slaughtering their sons, and sparing their
women; for he was one of the
mischief-makers. Yet We desired to be
gracious to those that were abased in
the land, and to make them leaders,
and to make them the inheritors, and to
establish them in the land, and to show
Pharaoh and Haman, and their hosts,
what they were dreading from them.”
(28:2-0).

In some verses of the Qur’an, the necessity of
making the religion of Aliah overcome all other
religions, i.e., establishing a Divine order instead of an
unheavenly one, has been emphasized such as in the
9,48 and 61 Surahs a few verses from the sixth one
Surah, ‘The Ranks’ read as follows:
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“And who does greater injustice than he
whao forges falsehood against Allah
when he is being called unto ‘Islam’?
And Allah guides never the people of
the evil-doers. They desire fo extinguish
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with their mouths the light of Allah, but
Allah will perfect His light, though the
unbelievers be averse. It is He Who has
sent His Messenger with the guidance
and the religion of truth, that He may
uplift it above religion, though the
idolaters be averse”. (61:7-9).

Aims of Prophethood

It was discussed before that the Prophet brings
about a resurrection in the prevailing social order and
overthrows all idolatry is the society. But what is the
aim of this actioni?

The supreme aim of the Prophet is to make man
get rid of abomination and evil and transcend to the
highest degree of exaltation.

Man is created with a rich background of
goodness and virtue, but only throgh proper education
he can bring this potential power into action and
achieve a higher degree of evolution. The aim of the
prophets is to give such education. The Qur’an
mentions this idea with the words ““purification” and
“teaching’”. In fact, through proper education of the
prophets, man achieves humane characteristics and
gets rid of inhuman ones, and in this way the ultimate
aim of creation is fulfilled.

But what course should man choose in order to
bring his potential gifts into action and achieve
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exaltation? Among different answers, the answer of
the prophets is to provide man with an intact
environment which fits his natural make up. Such
environment exists in a ““monotheistic and divine
society”. In such a society, man progress towards his
ultimate and natural aim is rendered easier and
accelerated in a harmonious process. Therefore, the
prophets in their progress towards the ultimate aim
have a shortterm aim and that is “to establish an
Islamic and monotheistic social order”, a society based
upon justice, monotheism, man’s reverence... Shunning
cruelty, idolatry, superstition, ignorance and any other
factor which humiliates man.
Thinking about the following verses of the
Qur’an will lead us to the above-mentioned facts.
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“Indeed, We sent Qur messengers with
clear signs, and We sent down with
them the Book and the Balance so that
men might uphold justice. And We sent
down iron, wherein is great might, and
many uses for men, and so that Allah
might know who helps Him, and His
messengers, in the unseen. Surely Allah
is All poworful, All-mighty.” (57:25).
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“And ordain for us in this world good,
and in the hereafter; we have repented
unto thee. Said He, ‘My chastisement,
afflict whom I will; and My mercy
embraces all things and I shall ordain it
for those who ward off (evil) and pay
the poor-due, and those who believe
Our revelations. Those who indeed
follow the Messenger, the Prophet of the
common people, whom they find
written down with them in the Torah
and the Gospel, ejoining them o good,
and forbidding evil making lawful for
them the good things and making
unlawful for them the corrupt things,
and relieving them of their burd, and
the fetters that were upon them. Those
who believe in him and support him
and help him, and follow the light that
has been sent down with him, they are
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the prosperers,”. (7:156-157).
The Initial Invitation

The Prophets initial invitation is precisely
towards the monotheism, which is the principal
element and the guiding spirit of their school of
thought. The governing policy of other revolution
guiding spirit of is based upon “gradual progress; their
first slogans are to provide the necessary background
for the fulfilment of their aims. But in the prophets’
scheme the last word is said first and everyone, in the
very first steps knows the direction, the aim and the
consequence and, thus, consciously chooses his couse.

All those who accept the call of the prophets and
those who reject it, when they are faced with the
principle of monotheism, realise that in this school of
thought (Islam), struggle against man’s domineering
commands, class privileges, exploitation and tyranny in
any form, 15 somethimg natural in the same way that in
an ideal social system it is natural to care about
freedom, man’s reverence, social justice, weifare and
the abolishment of tyranny and oppression. Therefore,
the direction and the aim of the propherts’ school of
thought is quite clear, and the very clarity causes the
enemies and the true followers of the prophets to be
distinguished from one another, and thus prevents the
coming generations from ideological deviation.

The Holy Qur’an emphasizes repeatedly and in
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the words ot the great Prophets that the first call of

the Prophets concerns ‘servitude to Allah’ and

rejection of false gods’ (i.e. monotheism).
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“Indeed, We ordained among every
nation a messenger, saving: ‘Worship
Allah, and eschew false godls.” Then
some of them were guided by Allah and
there were some against whom the error
was due. So journey in the land, and
behold how was the end of the deniers!
(16:36).
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“And We sent Noah to his people; and
he said, ‘O my people, worship Allah
you have no god other than He; truly, 1

fear for you the chastisement of
doomsday.” (7:59).
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“dnd to ‘Aad (We sent) their brother,
Hud, he said, ‘O my people, worship
Allah. You have no god other than He:
will you not be God-fearing?’’ Said the
chiefs of the unbelievers of his people,
‘We see thee in folly, and we think that
thou art of the liars’. Said he, O’ My
people, there is no folly in me; but I am
a Messenger from the Lord of the
worlds . I deliver to you the Messages of
my Lord’ and am your adviser, sincere,
faithful. What, do you wonder that a
reminder from your Lord should come
to you by the lips of a man from among
you? That he may warn you' and
remember when He appointed you as
successors after the people of Noah,
and increased you in stature broadly’
remember Allah's bounties; haply you
will prosper.” They said, ‘Why hast thou
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come to us that we may worship Allah
alone, and forsake what fathers
worshipped? Thenm bring us that thou
promisest us, if thou speakest truly’.
Said he, 'Filth and wrath from your
Lord have fallen upon you. What, do
you dispute with me regarding names
you have named, you and your fathers,
for which God has sent down no
authority? Then watch and wait; I shall
be with you watching and waiting.”’
(7:64-71).

The Opposition

Thus far, it has been discussed that Prophethood
was social resurrection, which brings about
tfundamental changes in the society in support of the
oppressed and deprived class and in opposition to the
presperous class of the society. This statement leads us
to the exciting and the most important aspect of
prophethood, i.e, the chapter of ‘conflict’.

It is quite obvious that whenever in history an
opposition against class privileges has come about, it
has been supported by the deprived class and rejected
by the upper class. This has been the origin of many
conflicts between the two classes the “haves and the
have nots”.

For complete identification of these two groups,
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we will refer to the Qur’an. Somewhere in the Qur’an,
the opponents of the prophets’ invitation are
remembered in general, but somewhere else three
specific names which are the representatives of three
classes are mentioned. These are Pharaoh?, Haman®
and Korah*respectively being the symbols of rulers,
statesmen, and the rich. In some other parts of the
Qur’an the class of priests is added to these three. In
the view of the Qur’an, the four following titles are
indicative of four groups or classes who are stubbornly
in opposition to the prophets’ mission: Taghut®,
Mala’®, Mutrafin’ Ahbar® and Ruhban®.

In the following verses, one of the many
examples of the Qur’an about the divisions can be
seen.
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“So We have appointed for every
prophet an enemy, satans from among
men and jinn, suggesting falsehood to
each other, all as a delusion; yet, had
thy Lord willed, they would never have
done it. So leave them to their forging.
And that the hearts of those who
believe not in the Hereafter may incline
fo it, and that they may be well-pleased
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with it, and that they may earn what
they are earning (of evil).” (6:112-113).
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“We certainly sent Moses with Our signs
and a clear authority. To Pharaoh,
Haman and Korah; they said: ‘A lying
sorcerer’. And when he brought to them
the thruth from us, they said, ‘Slay the
sons of those who believe with him, and
spare their women’. But the guile of the
unbelievers is ever in error. (40:23-25).

-

Y *ﬁduu “»«3}
s 12 W sl R T 2

“And we never sent a warner into any
city except that its men who lived at
ease said, ‘We disbelieve in the Message
you have been sent with’. They also
said, '‘We are more abundant in wealth
and children, and we shall not be
chastised’™, (34:34-35).
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“Q believers, many of the rabbis and
monks indeed devour the property of
the people in vanity and bar from
Allah’s way. Those who treasure up
gold and silver, and do not expend them
in the way of Allah, give them the
tidings of a painful chastisement”’
(9:34).

Consequences of Prophethood (1)

The way to which the Prophets lead people is the
path of human nature and because people’s direction
is a natural one, it is traversed more easily and faster.
Since despotic and ignorant governments, who keep
people away from this way, commit actions contrary to
man’s nature, they are impermanent and are
condemned to annihilation.

This describes the consequences of the prophets’
mission and their prophethood. Contrary to the
superticial ideas, the prophets’ movement has been a
successtul one and it was the divine prophets who
succeeded in guiding people on to the straight path.
And this will continue until Dooms Day.
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Each of these true messengers of Allah in
particular peridos of history has facilitated man’s
progress towards excellence and social evolution,
which is the very aim of man’s creation. After incessant
struggle, these prophets have passed away, but at the
end of their mission, they have trusted the divine
responsibility of man’s guidance to the prophet or
authority following them. Due to this fact, man in the
course of history, has always been optimistic about the
prophets’ invitation and the way they taught. This
natural process will continue in this manner till the last
divine authority takes the final step in the way of man’s
education and guidance. At that time, man, without
any himdrance, will travel along the infinite highway of
exaltation and evolution more easily and faster than
ever. This is the consequence of all the prophets and
their ways. An important point is that success depends
on two important factors: Faith and patience. Failures
amidst the way are due to lack of these two factors, but
the proper application of them results in outstanding
victories. The following verses are a part of the
relevant verses of the Qur’afl about this subject

Ary gux 34 u; ;,,L-,,, r.:, WAl J._.J'. qu u,.@ AW
s Laid AT el Ui 5404 !UMJ,\sm;’)&u,tm
uaA.U"JL_AYl \._;_;\A_JQUASUAJY\JVS.@ L.chhbb
L,_.a-u;,)\ndupxc,u "‘9';\;\3&1 M JIMPESA
Gy e 3l E_,L...fu RPN SOT I UL S AN

67




(VA = V1 sae D)

R any

“Say: ‘Allah is the Creator of all things,
and He is the One, the Omnipotent.’
He sends down from the sky water, and
the valleys flow each in its measure,
and the torrent carries a swelling scum;
and out of that over which they kindle
fire for making ornament ware, out of
that rises a scum the like of it. So Allah
strikes both the true and the false. As
for the scum, it vanishes as jetsam, and
what profits men abides in the earth.
Even so Allah strikes His similitudes.
For those who answer their Lord, the
reward most fair; and those who answer
Him not-if they possessed all that is in
the earth, and the like of it with it, they
would offer if for their ransom. Theirs
shall be an evil reckoning, and their
refuge shall be Hell-an eveil abode.”
(13:16-18).
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“Alrdeady Qur Word has preceded to
Our servants, the messengers; assuredly
they shall be the assisted ones, and Our
host alone are the victors. So turn thou
from them for a while (then) see them;
soon they too shall see! What! do they
seek to hasten Our chastisement? When
it descends in their courtyard, how evil
will be the morning of them that are
warned! So turn thou from them for a
while, then see, soon they too shall see!
Glory be to thy Lord, the Lord of Glory,
above that they describe!(37:171-180)

Consequences of Prophethood (2)

The essence of the matter is that history bears
witness that whenever the prophets’ invitation was
accompanied by faith and patience, they were
successful in establishing a divine order and in over
throwing the despotic rule. Keeping the gerneral aim
of prophethood in view, it is evident that all the
prophets, even those who appear to have failed to
fulfil their mission in a particular phase, have
succeeded in achieving their ultimate aim which is the
ascendence of belief and man’s spirit in preparation
for the next phase.

The Qur’an elucidates this fact through reporting
the adventures of the prophets of through telling the
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last Prophet(S) and other Muslims and all those who
wish to follow the divine path, some facts about all the
prophets.
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“Surley We shall help our messengers
and those who believe, in the present
life, and on the day when the witnesses
arise, upon the day when their excuses
shall not profit ihe evil-doers, and theirs
shall be the curse, and theirs the evil
abode. Certainly We gave Moses the
guidance, and We bequeathed upon the
children of Isreal the scripture for a
guiidance and for a reminder to men of
understanding. So be thoy patient;
surely Allah’s promise is true. And ask
forgiveness for thy sin, and proclaim the
praise of thy Lord at evening and
dawn."” (40:51-55).

This particular chapter of the Glorious Qur’an
(Susah 40: Al Momin), is an odo to the victories of
prephets and defeats of the tyrants.
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“How many a city that was evildoing
We have destroyed and raised after it
another people. Then, when they
perceived Our might, behold, they ran
heading out of it. “Run not! Return you
unto the luxury that you exulted in, and
your dwelling-places; haply you shall be
questioned.”” (21:11-13).
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“We said, ‘O fire, be cool and peace for
Abraham?!”’ They desired to outwit him;
so We made them the worse losers, and
We delivered him, and Lut, unto the
land that We had blessed for all beings.
And We gave him Isaac and Jacob, a
grandson, and made them all righteous,
and appointed them to be leaders
guiding by Qur command, them the
doing of good deeds, and to perform the
prayer, and to pay the poor-due, and Us
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(alone) they worshipped.” (21:69-73)
Faith in Prophethood and its obligations

In concluding on discussion regarding
Prophethood, the most practical issue is with regard to
the philosophy of prophethood, its spirit and:its
contents; the acceptance of the prophet’s invitation is
accompanied by the acceptance of certain obligations.
In other words the person who accepted the propet’s
invitation should pursue the very way of the prophet’s
and should render all help in fulfilling his
responsibility. This attitude in fact demonstrates his
faith in the prophethood of the Prophet.

Prophethood inculcates new thoughts, ways and
aims. The faithful accepts these thoughts, seeks put
these aims and follows these ways. An opponent is not
necessarily one who opposses; just not giving assist
ance suffices. In making division between the prophet
and his opponents those who stand amidst are not for
the prophet. Anyone who is not ‘for’ him is ‘against’
him. This fact is clearly and incontrovertibly declared
in several verses of the Qur’an.
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“Surely, those who believe, and
migrated and struggled with their
property and their persons in the way of
Allah, and those who gave refuge and
help-those are guardians one of
another. And those who believe, but
have not migrated-you have no duty of
friendship towards them till they
migrate; yet if they ask you for help for
religion’s sake, it is your duty to help
them, except against a people between
whom and you there is a treaty and
Allah sees the things you do. And the
unbelievers, some and guardians of
others. Unless you do this, there will be
persecution in the land and great
corruption. And those who believe, and
have migrated and struggled in the way
of Allah and those who have given
refuge and help-those in truth are the
believers, and theirs shall be forgiveness
and generous provision. And those who
have believed afterwards and migrated,
and struggled with you they are of
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you...”’ (8:72-75).
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“And when Allah made a covenant
with the prophets: ‘That I have given
you of Book and Wisdom; then there
comes to you a Messenger confirming
what is with you-you shall believe in
him and you shall help him; do you
agree?’ He said. ‘And do you affirm
and accept my compact in this matter?
They said, ‘We do agree’. Allah said,
‘Bear witness so, and I shall be with you
among the witnesses.’ Then whosoever
turns his back after that -- they are
ransgressors”. (3:81-82).
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“The likeness of those who have been
loaded with the Torah, then they did
not follow it, is as an ass carrying
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books. Evil is the likeness of the people
who have denied Allah’s signs. Allah
guides not the unjust people.” (62:5).
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VICEGERENY (WALAYAT)

The new concept and vision declared by
Almighty Allah through the Propet holds promise of
new life. This can be achieved only if that concept can
establish its identity in the minds and actions of an
intergrated community.

For such a community, which forms a solid and
impenetrable front strongly resists opposite thoughts
and actions and rejects any dependence so that it is not
overcome by alion concepts. In the language of the
Qur’an this intellectual and practical confrontation is
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called'® ‘walayat’.

Again when this integrated group, which is the
cornerstone of Islamic society and the principal basis
of Islamic community, grows into a strong nation and
establishes an Islamic society, it needs to follow the
principle of ‘walayah’ in order to preserve its unity and
integrity and avoid the penetration of its enemies’
influences.

The definitions of vicegereney (waldyat) have to
be sought out diligently from the holy Qur’dn in
innumberable verses, such as the following:
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“O’Believers, take not My enemy and
your enemy for friends, offering them
love, though they have disbelieved in
the truth that has come 1o you, driving
the Messenger and you out because you
believe in Allah your Lord. If you go
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forth to struggle in My way and seek My
pleasure, secretly loving them, yet I
know very well what you conceal and
what you manifest; and whosoever of
you does that, has indeed gone astray
from the right way. If they come upon
you, they will be enemies to you, and
stretch against you their hands and their
tongues, to do you evil, and they wish
thatyou might disbelieve. Neither your
kindred nor your children shall profit
you upon the Day of Ressurrection; He
shall distinguish between you. And Alah
sees the things you do. You have a good
example in Abraham, and those with
him, when they said to their people, ‘We
are quit of you and what you worship,
apart from Allah. We disbelieve in you,
and between us and you enmity has
shown itself, and hatred for ever, until
you believe in Allah alone.’” (60:1-4).

Relations In The Islamic Community

After the establishment of the model
‘community’, the integrated group at is the origin of
the Islamic Nation, expands to include all the true
believers of the world. In such a community the
principle of ‘walayat’ influences its civil and foreign
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affairs.

In civil affairs, all sections and divisions of the
nation are obliged to mobilise all the forces in a single
disection with one aim and strongly avoid dispersion
and disorder which may in wasting some of these
forces.

In foreign affairs, they should abstain from any
abliance or part which endangers independence and
authority of the world of Islam.

It is quite obvious that taking care of the two
aspects of ‘walayat’ (integrity and coordination in
internal affairs, freedom and non-allignment in foreign
affairs) requires a central and superior power which is,
in fact, the crystallization of all the positive and
consructive elements of Islam (Imam"' - the Islamic
Ruler). It also requires a deep and strong relationship
between all the members of the [slamic community
and the Islamic Ruler (Imam). Here another aspect of
‘waldyat’ ship of the world of Islam.

In the following verses the Qur’an has skilfully
mentioned these subtle facts. '
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““Q. Believers, take not Jews and
Christians for friends; they are friends of
each other. Whosever of you makes
them his friends is one of them. Allah
guids not the unjust people. Yet you see
those in whose hearts is sickness vying
with one another to come to them,
saying, ‘We fear lest a turn of fortune
should smite us’. But it may be that
Allah will bring the victory, or a
punishment from Him, and then they
will find themselves, for what they kept
secret within them, regretful, and the
believers will say, ‘What! are these the
ones who swore by Allah most earnest
oaths that they were with you? Their

. deeds. have failed’ now they are losers,’

Q believers, whosoever of you turns
from his religion, Allah will assuredly
bring a people He loves, and who Love
Him, humble towards the believers,
disdainful towards the unbelievers, Men
who struggle in the path of Allah, not
fearing the reproach of any reproacher.
That is Allah’s bounty’ He bestows His
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favours upon whomever He wills And
Allah is All-embracing, All-knowing.
Only Allah is your friend and His
Messenger, and the believers who
perform the prayer and pay the
poor-due (zakat). while bowing down
(in prayer).” (5:51-55).
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“O. Believers, fear Allah as He should
be feared, and do not die unless you are
Muslims. And you hold fast to Allah’s

bond, together, and be not disunited...”
(3:102-103)

The Paradise of Walayat

Only that society could be said to be endowed
with walayat in which the Islamic Ruler (wal)'? is
definite and is in clear authority and the inspirer of all
the actions and activities of life. someone could only
enjoy having ‘walayat if he has a clear understanding of
the role of the wall and is constant by striving to
connect himself with him, who is the manifestation of
Allah’s ‘walayat’. So far as the walf is Allah’s successor
and manifestation of the divine authority and justice
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on earth, he employs all the resources and talents,
which are reposed in man’s nature for his evolution
and exaltation and for his own benefits. Furthermore,
he would not permit any of these talents be used
against humanity or be Jost, for if it happened, it would
be a catastrophe. He firmly establishes justice and
security in the community, which are necessary for
man’s flourishing as rich soil, water and good weather
are necessary for the growth of a plant. He will
prevent the appearance of cruelty in any form
(polytheism, doing injustice to others or oneself). He
leads all towards Allah’s servitude. He causes man’s
knowledge and vision to develop and leads him to
higher endeavour and consequences. His principal
obligations are: keeping up prayer for Allah’s
remembrance (saldt)'? just distribution of wealth
(zakat)', enjoining good (amr bil-ma’raf)'s, and
forbidding evil (nahy ‘an al-munkar)'8. In short, he
helps man approach the ultimate aim of creation
growing closer to the ultimate goal.

Thinking about the following verses will show us
the vast horizons of the paradise that is ‘“Walayat’ and
will once again emphasize the fact that none of the
religious commandments is as important as walayat.
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“The unbelievers of the Children of
Israel were cursed by the tongue of
David, and Jesus, Mary's son for their
rebelling and their transgression, They
did not forbid one another the hareful
things that they committed; surely evil
were the things they did. You see many
of them making unbelievers their
friends. Evil is what they have
forwarded to their account, that Allah is
angered against them, and in the
chastisement they shall dwell forever.
Yer had they believed in Allah and the
Prophet and what has been sent down
to him, they would not have taken them
as friends; but many of them are
transgressors. (5:78-81).
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wroth, and made some of them apes
and swine, and worshippers of
idols-they are worse situated, and have
strayed from the right path’. (5:57-60)

Regarding Walayat (1)

The principle of waldyat elaborated in the Qur'an
sa comprehensively, can be considered from many
points of view. Some of these views can be regarded as
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a principle in itself towards understanding Islam.
Through careful consideration of the following verses,
some of these points of view can be discerned.

1. The walf of the Islamic society, that is the
power whic directs all the thoughts and actions of the
society, is almighty Allah or whomever He has
assigned -either by name or by signs-for wal‘z‘iyat
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“Allah commands you to hand back,
trusts to their owners; and when you
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“Whosoever obeys the Messenger,
indeed obeys Allah; and whosoever
turns his back - We have not sent you to
be a keeper over them.” (4:80).
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“Have you not regarded those who
assert that they believe in what has been
sent down to you, and what was sent
down before you? They desire to take
their disputes to idols, yet they have
been commanded to disbelieve in
them? But Satan desires to lead them
astray into far error.” (4:60).

2. Allah’s walayat and its acceptance by the
believers has a philosophical basis which has been
taken into account in the Islamic world view being a
natural phenomenon
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the night and the day; and He is the
All-hearing, the All-knowing, Say:
‘Shall I take a guardian other than
Allah, the Originator of the heavens
and of the earth. He Who feeds and is
not fed?’ say: ‘I am commanded to be
the first of them that submit. “‘Be not
you of the idolaters.”” (6:13-14).

Regarding Walayat (2)

All Waladyat except the waldyat of Allah and His
vicegenerent is the waldyat of Devils and Satan. The
acceptance of Satan’s waldyat gives Satan dominance
over all the constructive and creative forces ot man
which he will use in pursuit of his own lusts. As far as
Devils do not consider any need for anything other
than their own benefits and due to their disregard of
man’s needs and his potential in Nature, their
leadership of human community is the origin of harm
and loss of man’s valuable energies. The very lack of
concern for the community under the dominance of
the Devil’s walayat deprives its people of the light of
knowledge, humanity and divine life-giving rules, and
confines them in the darkness of ignorance, lusts,
selfishness and perverseness. The Holy Qurén says:
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“ When thou recite the Qurin, seek
refuge in Allah from the accursed
Satan; he has no authority over those
who believe and trust in their Lord; his
authority is over thase who take him for
their friend and ascribe associates to
Allah.” (16:98-100).
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““ But whosever makes a breach with
the Messenger after the guidance has
become clear to him and follows a way
other than the believers, him We shall
turn him over to what he himself has
turned to and We shall roast him in hell
an evil resort. Allah forgives not that
anything with Him associated; less than
that He forgives to whomsoever He
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wills. Whoever assoctates with Allah
anything, has gone astray into far error.
Instead of Him, they pray not except to
female beings; they pray not except 1o a
rebel Satan accursed by Allah He said,
‘Assuredly I will take unto myself a
portion appointed of Thy servants, and I
will lead them astray, and fill them with
fancies, and I will comumand them and
they will cut off the cattle’s ears; 1 will
command them and they will alter
Allah’s creation.’ Whoever takes Satan
for a friend, instead of Allah has surely
suffered a manifest loss. Satan promises
them and fills them with fancies but
there is nothing Satan promises them
except delusion.”’ (4:115-120).
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“Allah the Guardian of the believers;
He brings them forth from the darkness
into light. And the unbelievers-their
patrons are the evils who bring them
forth from the light into the darkness;
they are the inhabitants of the Fire,

90



therein dwelling forever.”(2:257).
Regarding Walayat (3)

4. Devil’s and Satan’s Wal@yaf in a community
makes the true believer dependent on their power in
many different ways and snares him with its invisible
net; his freedom Is taken away and he is unconsciously
let to his doom. the Devil’s way prevents the true
believer from spending his energies in the way that
Islam has prescribed.

This inevitable reality proposes the phenomenon
of “hijrah”. Hijrat means escaping from Devil’s
bondage and entering the free environs of Islam,
where everything guides man to the divine aim, where
the natural process of the society is leading towards
exaltation, mental and material evolution, where
goodness prevails and no signs of malignity can be
seen,.. that is, the Islamic community.

Therefore, according to the principle of Walayat
hijrat, is an essential and urgent obligation for the true
believer. He is to transfer from the Devils environs to
the Islamic community and step into the environs of
Allah’s walayat.

Thinking about the verses of “hijrat’ in the
Qur’an reveals many points about this subject.
> a\ P 1o aedEa 11,0 55 S8 1,58 3 5,555 5,059

a2

U T - GO U Y P Foe 7 2t -
J9 5B b gl am ) S o sl g a5 15 0B ot Jel 3 072 le

o1



Al
(WY el

“ They desire that you should disbelieve
as they disbelieve, and then you would
be alike; therefore take not from among
them friends until they migrate in the
way of Allah; then, if they turn their
backs, seize them, and kill them
wherever you find them; take not to
yourselves anyone of them as friend or
helper”(4:89).
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" Those who believed and migrated and
struggled with their possessions and
their persons in the way of Allah, and
those who have given refuge and helps
those are friends one of another. And
those who believe, but have not
migrated, you have no duty of
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friendship towards them till they
migrate; yet if they ask you for help, in
religion’s matter, it is your duty fo help
them, except against a people between
whom and you there is a compact, and
Allah sees the things you do. As for the
unbelievers, they are friends one of
another. Unless you do this there will be
persecution in the land and grear
corruption. And those who believe, and
have migrated and struggled in the way
of Allah and those who have given
refuge and help those in truth are the
believers. And theirs shall be forgiveness
and generous provision.” (8:72-74).
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“And those the angels cause to die,
while still they are wronging themselves
the angels will ask, ‘In what

93




circumstances were you?” They will say,
‘We were oppressed in the earth.’ The
angels will ask, ‘But was not Allah’s
earth wide enough, so that you might
have migrated in it?’ For such men,
their refuge shall be Hell and an evil
resort it is, except the men, women, and
children who, being oppressed, can
devise nothing and are not a way; haply
them Allah will yet pardon for is
All-pardoning, All-forgiving, Whoever
migrates in the way of Allah will find in
the earth many refuges and plenty; who
ever goes forth from his house migrant
for Allah and His Messenger, and then
death overtakes him, his reward is then
incumbent on Allah, surley Allah is
All-for-giving. All-compassionate.
(4:97-100).
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NOTES

1. Ulil-’amr : Generally it has been taken to mean
“those of you who are in authority”. But
the question arises that “Who is that
authority?” Some say that it refers to the
Prophet(S) and his Household. It is also
said that it refers to te jurisconsults.
However, ulil-’amr are those people who
are immaculate as the Prophet(S). In
Surah ‘Nisa’ {(*Women’) verse 59, the
Qur’an says:
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2. Pharaoh :

3. Haman :
4, Korah :

5. Taghiit :

“O’ye who believe obey Allah, and obey
the Prophet and ulil-’amr.” Here
ulil-’amr has been equated with the
Prophet. One must obey the obey the
‘ulil-’amr as he obeys the Prophet.

It is the title of the kings of Egypt in
general. It is also the surname of Walid
ibn Mus'ab, king of Egypt, contemporary
of Moses(S). He was a tyrant ruler and
the symbol of cruelty and despotism.

It is the name of Pharaoh’s vizier.

In the Old Testament he is called
‘Korah’and in the Qur’an he is called
Qéartn. He was vicious as the Pharaoh
and Haman. He was Pharaoh’s treasurer.
The Qur’an in Surah “The Story” tells us
about his life. He was an oppressor from
the house of Israel. He was rich, but did
not help the poor. Misusing his wealth
and power, he was the source of
corruption in the society. At last he was
destroyed by Allah’s Will. In an
earthquake, he and his family were
killed.

By taghit is meant false gods. Taghtt
signifies an idol. a demon, or any object
worshipped (excepting Allah).
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6. Mala’ :

It refers to a body of men of high rank,
i.e. statesmen.

7. Mutrafin: It refers to affluent and wealthy

8. Ahbar :

9. Ruhbén :

10. Walayat :

11. Imam :

12. Wali :

persons who opposed the prophets
because the prophets kept them from
debauching and corruption.

Generally it refers to learned men. But
in Surah “Repentance” verse 34 it seems
to refer to the Jewish rabbis.

Generally it refers to a person who is
pious and (pl.of rahib) fears God. In
common usage it refers to Christian
monks.

It means continuing or following without
intermission guardianship, patronage, or
ruling is political sense.

It means one who stands before or is
followed, a head, chief, leader, especially
in religious matters. Imam can be a
person or a book. As a book, 1t refers to
the Qur'an. As a person, it refers to the
innocent and just people whom Allah has
appointed.

It means ruler as vicegerent of Allah. It
also means a sincere friend, a patron or
guardian, In Surah “The Cow” verse 257,
the Qur’an says:
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*“Allah is the Wali (the Guardian) of
those who believe. He bringeth them out
of darkness into light”.

13. Salat :  This word refers to prayers, those
especially prescribed by Islam which are
recited five times a day. Salat is
considered the cornerstone of all other
duties in Islam.

14. Zakat : Generally it means the portion of one’s
wealth which is given away in the way of
Allah, by way of purifying or securing to
the rest of one’s possessions. Zakat was
meant to remove the gap between the
rich and the poor in the society.

15. Al-"amr bil-ma’ruf : It means to command to do
what is right, lawful and good in the eyes
of Allah and man.

16. Al-nahy ‘an al-munkar: It is the prohibition of what
is wrong, unlawtul, hateful in the eyes of
Allah and man. In Surah “The Family of
‘Imran verse 104, the Qur'an says:
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“And there should spring from you a
nation who enjoin goodness and right
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17. Hijrah :

conduct (Al-’amr bil-ma‘riif) and forbid
indecency (al-nahy ‘an al-munkar).”

It generally means departure from one’s
country and home and means leaving the
region of blasphemy and entering the
region of faith. In particular it refers to
the Prophet’s abandoning Mecca
because of its mounting hostility, and
transferring himself and his followers to
Yathrib, (Oﬂ’m&a@th, whose people
had invited. him. He ‘ajrived on the 20th
of September, 622-A.D., and the city
proudly changed its ﬁ%amc to “Medina
tu’l-Nabi, city of the prbphet”.
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